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O Pious Virgin Mary, »h, 
cause that we, together anth 
thy saints, be rewarded with 
eternal glory. 



Let thy people, O Lady, be 
■aved by thee, that we may he 
made partakers of the inheri* 
tance of thy dear Son. 

Be thou our guide, he thou 
our support and defence 
throughout eternity. 

f>*y by day, O Alary, our 
Lady, we reverence thee. And 
we desire with mind and voice 
to" sing thy praises for ever 
■ad ever. 

Deign, sweetest Mary, now 
and ever to preserve us from 
Jin. 



Have mercy upon us, 
Pious (Virgin), have mercy 
Upon us. Be merciful to thy 
children, because in Thee, O 
Virgin Mary, have we placed 
all our trust. 

In Thee, sweetest Mary, all 
we do hope : defend us 
throughout Eternity. 

To Thee be praise, to Thee 
dominion, to Thee power and 
glory, without end. Aiueu. 



Opia Yargine Maria, deh! 
fa che insfeme coi Sa»ti tuoi 
siamo delli eterua fporia ri- 
rnunerati. {sterna fac, pia 
Virgo Maria, cum Sanctis luit 
nos gloria munerari.) 

Salvo sia per te,0 Signora, 
il popolo tuo (Sah'um fac po- 
pulum luum, Domina), si che 
siamo fatti partecipi della ere- 
dita. del tuo Figliuolo. 

Sit nostra guida, Sii sostegno 
e difesa nostra in eterno. \El 
rege nos, el custodi noi in aster- 
num.) 

la ciascun giorno, O Maria 
Signora nostra, ti salutiamo. 
E bramiamo cantare le lodi 
tue colla meute e colla voce in 
sempiterno. 

Degnati, dolcissima Maria, 
ora e sempre conservarci illesi 
da peccato. {Dignare, dutch 
Maria, nunc et semper nos sine 
delicto conscrvare.) 

Abbi, O Pia, di noi miseri- 
cordia: abbi miserieordia di 
noi. Pa miserieordia ai figli* 
noli tuoi : che in Te, O Vergine 
Maria, abbiamo riposta tntta 
la flducia nostra. 

In te, dolcissima Maria, noi 
tutti speriamo : difendici in 
eterno. 

A Te le lodi, a Tel' impero, 
a Te virtu e gloria pei sccoli 
dei secoli. Cosi sia. 

( Te deed laus, te decet impe' 
riitin, tibi virtus el gloria in Sts- 
cula sasculorum. Amen.) 
We might safely leave the above extraordinary pro- 
duction without comment to the consideration of the 
'candid reasoner. The Scripture-reading Protestant 
cannot fail to be grieved, as well as shocked, at finding 
any body of professing Christians offering to a mere 
mortal the homage that is due to the Triune God alone. 
JEvjen the pious Roman Catholic must feel, that in the 
above overflowing effusion of adoration and praise, 
something more is couveyed, and intended, than what 
he has been accustomed to calf Ilyperdulia. And if he 
.would compare it, clause by clause, with the Scriptures 
of truth, he would, we are convinced, abandon its 
defence. This process, however, we can only suggest 
to him as a private and personal duty. We cannot at 
present do more than point out a few obvious instances, 
the consideration of which, may, perhaps, induce 
Jiira, to complete the inquiry himself. Take for 
example the second verse of the above. Bonaventura's 
Latin is — 

" Te a)terni Ptttris Sponsam, Omnis term reneralur." 

The Latin of the " Te Deum" itself is— 

" Te a'ternum Patrem, Omnis terra tcncralur." 

Thus the very same words omnis terra veneratur are 
used in the " Te Deum" and in its parody ; aud, there- 
fore, the very same worship that in the one is ascribed to 
O'd, is in the other ascribed to Mary. 
' Further, the English of this verse of the "Te Decm," 
accord! >g to the translation sanctioned by Cardinal 
Wiseman and his twelve suffragan bishops* is — 
" Eternal Father, by allearlh adored.'^ 

Now, "adore." is the word used in the Douay Bible 
(Ex. xx. 5.) to express the worship which is there 
forbi-idtn to be ottered to any being but God ; and which 
the Roman Catholic Doctors call " Latria." Hence, the 
Cardinal's authorized translation proves, that these 
■words of the " Te Devm," express the highest worship 
that can be rendered to Deity. And the above canticle 
(both in the Latin and Italian) shows, that the appro- 
priation of this worship to the Virgin is sanctioned by 
the Pope. If, therefore, the will of his Holiness could be 
made binding through all the earth, wc should see "all 
men honour the" Mother, " even as they honour the 
Father"— that is, the Virgin would, in point of wor- 
ship, be placed completely on a level witli the Father 
and the Son ; for our Lord hath declared, that the 
Father "hath" given all judgment to the Son, that all 
men may honour the •' Son, even as they honour the 
Father."— Douay Bible, John v. 22, il. 

In verse 22 of the above canticle, we find the Virgin 
addressed as the mediatrix between God and man ("Tu 
Mediatrix Dei et Hominum"). But the testimony of 
the Apostle is, "There is p/ieGod, aud one Mediator of 
God and man, the man Christ Jesus." — Douay Bible, 
1 Tim. ii. 5. 

Immediately after, she rs represented as the dispenser 
of celestial gifts. These, however, by the inspired writers, 
are ascribed to tli'e Holy Ghost. "The fruit of the 
Spirit is charity, joy, peace, patience, benignity, good- 
ness, longanimity, mildness, faith, modesty, conti- 
nence, chastity,"^ — Douay Bible, Gal. v. 22, 23. 



« Further on, she is described as the "light of truth to 
the Prophets, the glory and instructress of the Apostles," 
and the Mistress of the Evangelists. ('•Prteeonium 
et doctrix Apostolorum, Vnagistra Evangelistarum. 1 ') 
But-Peter has assured us, that " prophecy came not by 
the will of man at any time, but that holy men of God 
spake, inspired by the Holy Ghost." — Douay Bible, 2. 
Pet. i. 21. And as to the Ap-;stle3 and Evangelists, 
our Lord left not them to the teaching of a woman; but 
plainly declared to them, " Tlie Paraclete, the Holy 
Ghost, whom the Father will send in my name, he will 
teach you all things, and bring all things to your mind, 
whatsoever I shall have said to you."— Douay Bible, 
John. xiv. 20. " But when He, the Spirit of Truth, is 
come, he will teach you all truth. For he shall not 
speak of himself : but what things soever he shall hear, 
he shall speak : and the things that are to come he shall 
show you." — Ibid. xvi. 1-3. 

The effect of all the preceding glorifications of the 
Virgin is, to set her up a9 a threefold usurper — a 
usurper of the worship which is due to God only, of the 
Mediatorial Office which is essential to Christ, and of 
the celestial graces, divine teaching, and prophetic in- 
spiration, which proceed from the Holy Ghost. And 
thus the Pope and his advisers are chargeable with the 
guilt of sanctioning in Rome a daily devotion, which 
sins against each person of the Sacred Trinity. 

The ignorant and misguided devotee who has thus 
been instructed to ascribe worship, and mediatorship, 
and sanctifying grace to the Virgin, is easily led to look 
to the same being, as all-powerful to protect, to pardon, 
and to save. 

Hence, he is next taught thus to address her — " Make 
us to be rewarded with thy saints in glory everlasting." 
" Save thy people, that they may be partakers of the 
inheritance of thy dear Son." " Be thou our guide, and 
support, and defence throughout eternity." "Deign 
both now and ever to preserve us free from sin." " Have 
mercy upon us, have mercy upon us." " Take pity on 
thy children, since we have placed all our trust in thee." 
"All of us hope in thee; defend us throughout eter- 
nity." " To thee be praise, and dominion, and power, 
and glory, world without end 1! !" 

Could more be ascribed to the Lord of all ? could more 
besought from Christ himself ? 

Will the enlightened Roman Catholic of Great Britain 
join in this worship ? aud, if not, can he be safe in 
adhering to a Church, whose ruler, one from whose 
decision there is no appeal, has already sanctioned it, 
and who will, if in his power, render it universal ? 



• "The Missal for the use of the Laity," 4c "with the approba- 
tion or the Cardinal Archbishop, aaj alt the Bishops of England.' 
Condon: Dolman, I US. part IB, ». 185. 

\ TlMC4Min«ritr4nlntim liaowwiea by F»eel»l»ti— " Veaerar 
•■Mara, FMvn, boaaor, mtMg, maoet, venerate, *«." The <\m- 
MtteudMihowtkw tkswwdtt «MHta»lr •aortal *r CMef* n» 
aaataata* vonWp 4m » Uw gait 



ROMAN CATHOLIC LITERATURE. 
We have already had occasion to point out, that Roman 
Catholic writers may he divided into two classes, who pre- 
sent the doctrines of their religion in two very different 
forms. The one class, who intend their writings to come 
into the hands of Protestants, take care to softcu down all 
those doctrines which Protestants regard as objectionable. 
They are careful to distinguish between the authoritative 
teaching of their Church and the opinions of private 
divines ; they do not like to commit themselves to tlie de- 
fence of more than is asserted in express words by the 
Council of Trent ; and they include, in the class of optional 
opinions, many of the doctrines which arc most firmly 
believed by Roman Catholics. The other class of writers, 
who intend their works to circulate among Roman Catho- 
lics, make no such distinctions; and, without any reserve 
or hesitation, teach as certainly true those doctrines to 
which Protestants are told their Church is not committed. 
But when we want to know what the Roman Catholic 
religion really is, it is to the latter class of writers we ought 
to look rather than the former. Wc must remember (what 
their controversial writers often tell us) that the truth of 
their doctrines does not depend on their being formally 
declared by the Church, but on their having been always 
believed. There was a time before councils had explicitly 
declared an} - of their doctrines ; but still they hold that 
these doctrines were no less true, and had been no less 
generally received before. When, then, we want to know 
what the Roman Catholic religion really is, what we ought 
to inquire is, what are the doctrines, which arc generally 
believed by Roman Catholics, which are publicly taught 
bv the priests, and which arc contained in works circulated 
with the approval of Koiunn Catholic authorities? Such 
doctrines, if not yet declared to be articles of faith, which 
men are bound to believe on peril of their salvation, are 
liable to become so at any moment, whenever the Church 
shall bo pleased to declare her belief in them. 

We have, accordingly, already devoted a few articles to 
the consideration of the literature which is circulated, with 
approbation, among Roman Catholics, and hope, with 
God's blessing, from time to time, to give our readers some 
further information on the same subject ; from which they 
will be able to judge what a mass of doctrine has been de- 
veloped since the time of the Council of Trent, and is ready 
to be elevated into the rank of articles of faith, by the next 
general council that may be assembled. But we have had 
opportunity to observe, that even the controversial writings 
of Komaa Catholics may be divided into the saina two 
Classen. Besides those, which are expected to com* hdo 
the bands of Protestants, in which some caution u> oatd 
ra the atiaction of arguuwnu, and soma degrea of fairn aa i 



and honesty in the quotations employed, there is another 
class of works, intended merely for the use of Roman Ca- 
tholics, in order to make their minds comfortable in the 
belief of the doctrines of their Church; and in these a very 
different method is pursued. We shall, in this article, 
give our readers a specimen of one of these books, but we 
must first tell how our attention happened to be directed 
to it. 

Those who possess our first volume will notice there the 
names of two or three Roman Catholic correspondents, 
who have not continued to give us the benefit of their 
communications ; and we may recall to their memories the 
occasion on which oneof these, who signed himself, "Warner 
Christian Search,'' discontinued his letters to us. In the 
course of his correspondence with us, " Warner Christian 
Search" quoted Bishop Jeremy Taylor as expressing him- 
self in favour of the opinions which he advocated. But we 
found it easy to point out that in the passage in question, 
Bishop Jeremy Taylor was not expressing his own opinions 
at all, and that the words, " says the Romanist, which 
would have made this clear, had been cut out of the quota- 
tion. From the calm and temperate tone of the letters of 
"Warner Christian Search" to us, we felt assured that he had 
been imposed upon by others, and had not been guilty of 
the dishonesty of himself garbling the citation from Jeremy 
Taylor ; but we called on him in j ustice to his own character, 
to tell from what book he had taken his quotation r otherwise 
he should bear the blame himself. "Warner Christian Search" 
replied, that he had not taken the quotation in question 
from Bishop Taylor's own writings, but from a controver- 
sial work on Purgatory, by a Roman Catholic writer. As 
he still did not give the name of the work from which the 
quotation was derived, wc again called on him, as he valued 
his character forhonesty and truth, to give up his authority, 
otherwise, though he was not guilty of fraud himself, he 
could not be exculpated from the charge of screening from 
exposure, the writer who had been guilty of imposture. 

We have never had any reply since from "W.C.Search;" 
and wc confess that we noted his silence with regret. He 
seemed to he a person disposed to conduct controversy in a 
candid and Christian spirit ; discussion with whom might 
have been expected to be profitable, had he not unfortu- 
nately trusted to a treacherous guide, whom, even after 
proof of his unfair dealing, he had not moral courage to 
disavow. 

We had never happened to fall in with the " controver- 
sial book on Purgatory," to which " Warner Christian 
Search" referred, until our attention was lately again 
drawn to the subject by an English correspondent. 
He tells us that, having recently met some of the numbers 
of our paper, he had been induced to order the back 
volumes, and had thus become acquainted with our con- 
troversy with " W. C. Search." He turned over our pages 
in vain to find where " W. C. Search'' had answered our ap- 
peal for the name of his authority, when it happened that 
he was enabled himself to detect the guilty party. A Ro- 
man Catholic friend put into his hands a most "convincing 
and unanswerable" defence of Purgatory, which turned out 
to be the very book from which " W. C. Search" had drawn 
his quotation. The title of it is " The Doctrine of Purga- 
tory, Patriarchal, Perpetual, and Universal — Scriptural, 
Patristical, Protestantal, and Rational. By the Rev. 
Win. Marshall. Third Edition, 1853. London : J. Brown. 
Dublin : J. Duffy." That this book has some circulation 
among Roman Catholics, sufficiently appears from its hav- 
ing reached a third edition ; and that it is not intended for 
the eyes of Protestants (or, at least, of educated Protes- 
tants), appears from the reluctance of " W. C. Search" to 
disclose the name of il, although Roman Catholics evi- 
dently ought to be glad to make known to the many Pro- 
testant readers of this paper, any really valid defence of 
their religion. 

But, certainly, on looking over the book, we saw good 
reasons why " W. C. Search" should not have been very for- 
ward to produce* it. Mr. Marshall evidently knew very 
well that very good reasons arc not wanted in order to 
convince people who are convinced already, and that ho 
was addressing those who would not inquire very severely 
into the accuracy of his quotations, or the fairness of his 
arguments. Accordingly, he acts like one whose busi- 
ness it was to supply plenty of arguments to persons 
not likely to be too particular as to the qua- 
lity of them, provided the number were complete. 
With marvellous dexterity ho manufactures witnesses for 
Purgatory, out of the most refractory materials — Luther 
and Calvin, Archbishop Usshcr and Bishop Bull, Bishop 
Andrewes, Bingham, the Saturday Magazine, and the 
[anonymous] Cambridge Professor of Divinity, are 
marshalled with Bishop Taylor (whose evidence we nra 
told, is a host iu itself), in defence of the doctrine of Pur- 
gatory. AVe have already pointed out (see vol. i., pp. 
10", 125) how poor Jeremy Taylor came to be pressed 
into the service. There is a well-known chapter in the 
" Liberty of Prophesying," in which Bishop Taylor argues 
against the persecution of Roman Catholics, by pointing 
out that they were not wilfully in error, but were deceived 
by certain plausible arguments ; and, we have shown, that 
Mr. Marshall is not the first Roman Catholic writer who 
has made a dishonest use of this chapter, by quoting, « s 
Taylor's own sentiments, the language which he there puts 
into the mouth of Roman Catholics. Our readers will gness 
that the other Protestant writers whom we have roen- 
\ tiooed, are not, in reality, more favourable than Jeremy 



1855.] 



THE CATHOLIC LAYMAN. 



3 



Taylor to the cause, into the service of Which Mr. Marshall 
has so violently enlisted them. 

Mr. Marshall devotes another chapter to the patristical 
testimony for Purgatory. Our readers will judge of the 
fairness with which his list is made out, when we tell them 
the first name on his list of uninspired witnesses. It is a 
great father, Mr. Marshall tells us, who flourished, A.D. 
51, the disciple and convert of St. Paul — who do you sup- 
pose ? — Dionysius the Areopagite ! ! The quotation, to be 
sure, is not much to the purpose ; but just fancy any one 
at the present day, with the slightest pretensions to learning, 
seriously quoting, as the work of a Father of the first cen- 
tury, such an exploded forgery as the works of Dionysius 
the Areopagite. We can scarcely conceive it possible that 
Mr. Marshall was not aware of the character of the work 
he was citing ; and we fear his conduct, in this respect, is 
onlv of a piece with his ingenious quotation from Jeremy 
Taylor. 

It will be supposed that a writer either so ignorant or so 
dishonest as this, does not deserve any serious refutation, 
nor should we have devoted an article to him but for the 
very curious line of argument which he pursues in his first 
chapter, and which we think deserves to be made known to 
our readers. We should add, too, that it is not Mr. Mar- 
shall's own invention, but taken by him from popular 
French writers ; and it is, therefore, not uninteresting to 
learn the views as to the character of their religion main- 
tained by Roman Catholic writers in so influential a coun- 
try as France, and which are thought worthy of being 
translated for the benefit of Roman Catholics of this 
country, and have been received by them with such favour 
as to pass to three editions. 

In order to explain these views, wo must begin by re- 
minding our readers that many Protestant writers (see, for 
example, Middlcton's letter from Rome) have been struck 
by the resemblance of some of the rites and practices of 
Romanism, to the old superstitions of heathenism. They 
have pointed out how Christians came to be placed under 
the temptation to pervert the simplicity of their religion, in 
order to accommodate it to the prejudices of their heathen 
friends, so as to enable those, for example, who were 
addicted to the use of images or to the worship of deified 
mortals, to combine these practices with the profession of 
Christianity. Protestant writers have pointed out the 
great similarity between the controversy which they have 
to conduct with Roman Catholics, and that which the 
early apologists for Christianity had to conduct with the 
heathen. The defenders of Paganism asserted that they 
did not pay direct worship to images, though they used them 
in their religious services — that they worshipped one supreme 
God, although they invoked the assistance of other inferior 
beings. The advocates of Christianity, on the other hand, 
rejected these apologies as insufficient, and condemned the 
Use of images as absolutely unlawful. It would lengthen 
this article too much were we to attempt to enumerate 
the various points of resemblance that have been traced 
between modern Romanism and ancient Paganism. This 
is a subject, on which, until of late years, Roman Catholic 
writers have not been wry fond of touching. In our times, 
however, they have found courage to grapple with it. 
We quoted in our number for October last, the defence of 
the Roman Catholic system, given by the French writer, 
M. Bcugnot. He distinctly admits the fact, that great 
changes were made in the Christian religion in the 
fourth and fifth centuries, but defends them as part of a 
wise and necessary policy, employed in order to gain over 
the heathens into the Church ; he endeavours to show, 
that the system which has grown Into Romanism, origi- 
nated in a compromise between Christianity and Paganism, 
essential, inhis opinion, to the suecessofthe formerreligion. 
We shall not now stop to inquire what is to be thought of 
those who represent the Founder of our religion as so igno- 
rant of human nature as to leave it to the worldly policy of 
his followers, some hundreds of years after his departure 
from the world, to supply those deficiencies in his scheme, 
without which his doctrines could never have obtained 
universal diffusion. It is the less necessary to expose 
M. Beugnot's errors, as he has been far ontdone by the 
French writers, whom Mr. Marshall has followed in the 
work before us. While other Roman Catholics have en- 
deavoured to conceal, or to deny the resemblance between 
Romanism and Paganism — while M. Bengnot endeavours 
to account and apologize for it — Mr. Marshall tri- 
umphantly calls attention to the many points of similarity 
between the religion of the Roman Catholics and that of 
the Egyptians, the Greeks, the Chinese, the Tartars, the 
North American Indians, &c, and concludes, that these 
people were all evidently better Christians than Protes- 
tants. 

It does not, at first sight, appear obvious why the simi- 
larity of Roman Catholic notions to those of the heathens, 
should be an argument in their favour. The following sen- 
tence, which contains Mr. Marshall's notions on the 
subject, will hardly be thought satisfactory by any one 
who is not convinced beforehand that the Roman Catholic 
doctrines are true: — 

"Whether the Pagans received this doctrine by patriar- 
chal tradition and from Noah's own lips, before the dis- 
persion, which is most likely, or whether they learned it in 
after days, from the Jews, through the medium of their 
philosophers, or whether, in fine, it was a law engraved 
upon their heart* by God's own finger, is immaterial as to 
the subject under discussion.*— p. 9. 



We have already given the reader to understand, that 
the particular doctrine which Mr. Marshall endeavours to 
prove to be handed down from Noah, is that of Purgatory ; 
but he does not confine his labours to this point, and en- 
deavours, in passing, to clear his friends, the heathens, from 
the charge of polytheism, which has been rashly brought 
against them. 

"The Pagans in giving the generic name of all spirits, 
did not, however, give equal honour to all. ' We say, once 
for all,' observes a celebrated writer,* ' to those of our 
readers who have not studied antiquity, that the ancients, 
not even excepting the Jewish people, gave the generic 
name of Gods to all the celestial and infernal spirits, and 
even to men whom they canonized. It is still very com- 
mon in Asia, Africa, and America ; but, notwithstanding 
this, they at all times know well how to distinguish 
amongst the celestial gods, the God supreme, uncreated 
and Creator. They, like the Catholics, adored one God ; 
like them they honoured the angels, like them they paid a 
secondary respect to the saints, and that has always been 
the case ; so that, on these points, they were more Christian 
than the Protestant sectaries.' [! ' !] ' There is a marked 
analogy,' adds another writer,t ' between the gods of the 
Pagans and our angels ; between their deified heroes and 
our saints. No one can deny the existence of the celestial 
spirits that God employs in the government of the world ; 
it is, in like manner, certain that the angels are not of a 
nature so different from man, that the latter should not 
associate with them after death, when he merits it by his 
virtue. Such has always been the belief of mankind.' 
Celsus, as quoted by Origin [sic] speaks precisely in the 
same manner (lib. 7, v. 68). Therefore, the Pagans, 
though calling all the heavenly and infernal spirits, as well 
as their heroes and geniuses, gods, were not polythcists." 
— Marshal], p. 5. 

Wo have to thank Mr. Marshall for the pains he 
has taken to establish a point we have often dwelt on 
(see, for example, volume ii., page 21) — namely, the 
similarity between the pleas now offered by the Roman 
Catholics in defence of their system, and those which the 
heathens put forward of old. If Roman Catholics are in 
the right, it is certainly quite true that the Pagans were 
much better Christians than Protestant sectaries, and 
it might be added, than the Christian writers of the first 
three centuries. But if the defenders of Christianity in 
early times were right in rejecting those pleas which the 
heathen put forward in defence of their image- worship and 
their polytheism, are Protestants wrong in refusing to 
admit them now? 

We come now to notice some of Mr. Marshall's testi- 
monies on the subject of Purgatory. Wc quote first his 
remarks, which are rather curious, on the fact that the 
heathens, some of them, believed in the transmigration of 
souls, as a sort of preparatory purification of souls — 

" It is not surprising that such a popular error as the 
transmigration of souls should have made its way into a 
mere matter of opinion. I say a mcro matter of opinion ; 
for it never has been yet defined, even in the true t-'hurch, 
where Purgatory is, or in what its pains consist, &c, &c. 
So that we are at liberty, as much as the Pagans, to enter- 
tain our own views upon those subjects, without infringing 
upou an article of faith. All the Church requires of us 
to believe concerning Purgatory is, ' that there is such a 
place, and that the souls therein detained are relieved by 
our prayers and good works, but more especially by the 
holy sacrifice of the Mass.' Now, these essential points 
are found in the doctrines of the Pagans, notwithstanding 
the diversity of then: opinions as to the manner, time, and 
place of the punishment ; and if fault is to be found with 
them for their discrepancy on this head, Protestants should 
be the last in the world to reproach them with it." — 
Marshall, page i. 

We dare say that many of our Roman Catholic readers 
will be surprised to learn that their Church allows them 
so much latitude of opinion on the subject of Purgatory — 
that even if they held the transmigration of souls they 
would retain all that is essential in their Church's doctrine. 
But we feel that if Mr. Marshall had been half as chari- 
table to the Protestants as he is to the Pagans, he might 
have discovered that they, too, hold all that is essential in 
the doctrine of Purgatory. We, too, are willing to admit 
" that there is a Purgatory, and that tho souls detained 
there are helped by the prayers of the faithful." The time 
and place of Purgatory are confessedly non-essential 
matters, and the only difference is, that we place our 
Purgatory in this world, and maintain that the only time 
when souls are purified must be on this side of the grave. 

We must, in conclusion, give a few specimens of the 
manner in which Mr. Marshall collects tho testimonies of 
ail nations to "the essential parts" of the doctrine of 
Purgatory. We need not repeat what he says as to the 
Egyptians, Chaldeans, Babylonians, and others, who are 
said to have believed in the transmigration of souls. We 
pass on to the testimony of the Romans. We have 
already quoted (vol. ii., p. 58) the account given by Virgil 
of his Purgatory, thinking, in the simplicity of our hearts, 
that it was some presumption against the truth of the 
doctrine, that a statement, made by a heathen, of the doc- 
trines of the heatheu religion — of the religion of false gods 

* La Religion Constatee, par M. De La Marne, n. liL, p. 112, c 5, 
vol. 1. 
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— should serve so exactly to express the doctrine of the 
Church of Rome now. Mr. Marshall, however, takes a 
very different view of the case, and quotes Virgil with 
great relish, concluding thus (p. 14)— "The Romans 
believed in three distinct places for souls after this life ; 
they practised piety, and offered prayers and sacrifices for 
those whose sins were expiable. They could not do mora 
had they been orthodox Christians." He tells us, also 
(p. 12)— "The people of the Thibetans was founded by 
Magog, the grandson of Noah, by Japhet, and inherited 
the sacred traditions of the patriarchs, through which 
they not only believed and practised all that was essential 
with regard to Purgatory, but even celebrated All 
Soul's Day, and perfectly coincided with our Saviour's 
idea of heaven, ' there are many mansions in my Father's 
house,' and of hell, where each shall suffer according to tha 
number of his crimes." 

We give next Mr. Marshall's account of " the savages'* 
(p. 1G)— " It can be asserted that nothing is better observed 
among the savages in general, than respect for the dead. 
The women burn offerings on the tombs, and consign to 
the flames all the substance of the deceased. [What 
savage waste — why not give them to the priests ?] They 
believe that they can appease the souls with the effusion of 
blood. The inhabitants near the river Palmas celebrate 
the anniversaries of their dead, and the relatives of tho 
deceased accompany the ceremonies of these anniversaries 
with many incisions on the body, from which blood abun- 
dantly flows. The savages, therefore — yea, the wild, 
naked, and ignorant red savages of North America — ar» 
more orthodox upon this and many other essential points' 
of Christian faith than many of the sanctimonious and 
Bible-reading Protestants of this enlightened country." 

From the North Americans Mr. Marshall passes to the 
Turks. He says (page 17)— "The veneration that tirt 
Mussulmen entertain for Mahomet, does not prevent their 
being more Christian than a multitude of other Protes- 
tants. They have preserved many dogmas, institutions, 
and practices which were rejected by Protestants. Besides 
the belief in a Purgatory, we shall mention the devotion 
to guardian angels, the intercession of saints, the vene- 
ration for their tombs and for their relics, pilgrimages, 
profound respect for the writings of the holy doctors, tho 
monastic orders, the lent, &c., &c." 

It would be tedious were we to go through the other 
nations which Mr. Marshall has adduced as witnesses for 
Purgatory; enough ha3 been said to show in what re- 
spectable company he claims to hold the doctrine. Wo 
add, in conclusion, the peroration with which Mr. Marshall 
concludes this branch of his subject. Any of our readers 
who are familiar with the stylo of French eloquence, will 
recognise, with patriotic gratitude, that the nonsense we 
have been copying is not of home manufacture. 

"Enough, Jews! enough, Gentiles! Natives of the 
earth, 'tis enough ! The immense unanimity of your tes- 
timonies, in diffusing itself all over the wide world, has 
submersed all incertitude, elevated itself above the highest 
exigencies of logic — the unique, the perpetual, the uni* 
vcrsal existence of this dogma is established now and for 
ever. People of the tombs — venerable manes of those 
nations that have slept for ages — return in peace to the 
cities of the dead, to the realm? of the departed ; the 
dogma which yc have so much honoured and cherished is 
fully satisfied with this last homage that ye have given to 
it, and the mementoes of which shall long be present to 
the grateful memories of the living." 



HISTORY OF THE POPES— No. III. 

THE TENTH CENTURY CONTINUED. 

In resuming the history of the Popes of the tenth 
century (the last part of which appeared in our number 
for November) we ask our readers to remember— ^rrsify, 
that we are not selecting Instances here and there, but 
giving the history of all the Popes of that century in 
their order ; secondly, that we are not giving the history 
from any Protestant writers, but from the famous 
and learned Jesuits, Labbe and Gossan, in their great 
work on the Councils, in which they hare given the 
history of the Popes also ; thirdly, that wherever the 
Jesuits find it In their power to praise a Pope, we give 
that praise in full. So our readers may safely take trie 
history, as the most favourable that can be given of tha 
Popes.* 

POPE LEO VI. 

" Leo, the son of Christopher the chief secretary, 
the feixth of this name, was made Pope about the end 
of the yearof Christ 928, in the time of Coos tttn tine the 
Emperor. In the following year, Wing cast into prison, 
he died, after six months and fifteen days."f But hew 
he died, or for whose wickedness he was imprisoned— 
his own, or his successor's— the Jesuits do not tell. A 
Pope being cast into prison was, in that age, too common 
a tiling (as our readers must have learned from oar 
November number) to excite much attention. 

POPE STEPHEN VII. 

This is the same called Stephen VIII. in Bishob Mil- 
ner's list, which we gave in oar November number ; b«t 



* To save space, we give the Latin only where we might be en _ 
of having an object in taistxahalalliig. Th» edition of Labbs awKAw 
urt ami by to, 1» that printed at farie, JU3, MT1 . 

t Labbi and Conart, vol. ix., col. SB*. 



